account of it: The good are witnesses to the unconditional obligation to do what is good and beautiful, unconditional because essential to the self or heart through which the Creator speaks to all the worlds. For most people, therefore, the good seem strange, present and absent, untameable, their deeds miraculous and potent, making them appear like stranger-guests come to remind the majority of what they have forgotten and may redeem them. There are stories of them everywhere, always different. These good are like shadows, but their presence is remembered just like real times and places. They belong to all generations thanks to language. The stories have common features, but differences in representation. They live on in discourse meant for all of us, men and women, children and elderly, witness to their response to the Praised, who said: "Be in this world as if you were a stranger or a traveller."4
The stories of the good are gentle and quiet, respectful of the dignity of the listener. They are simple and so more powerful than any didacticism. Their simplicity helps them spread among the speakers of a given language, without suffering damage in transmission: their mysterious nature tends to be preserved, without accretions beyond those that gentle speech and confidence call forth in the listener's authentic ready and open receptiveness. Concise and rounded, language reveals and receives them as though always already a part of it.
That the term "the good" has such a presence in language, faithfully reflecting the Bosnian world-view that holds our reason and purpose in the world to be metaphysical and elusive of matter's deadening grip, confuses and disturbs those who would, in their ideologized histories, be lords of the boundaries they determine for things, so that they may allocate their purpose.
For example, it is claimed that how the terms dobri ljudi (good people) and dobri Bošnjani (good Bosnians) were used during one particular period has absolutely no connection to the use of the same terms at any other period of that language's history and in particular during the past five centuries, in which Bosnian identity has included the bearing of witness to the Praised as seal of the prophets.5 This is a very clear case of the construction of 4 Bukhārī, 8:284. 5 Džaja argues that the terms "good Bošnjani" and "good people" which feature in Bosnian written documents prior to the late fifteenth century are unconnected to anything in the centuries marked by a Muslim presence. Such attempts to construct discontinuity in Bosnian history, as a rule ideological and anti-Muslim, are not rare, but Srećko Džaja's is more instructive than most. He attempts to demonstrate that something immediately evident to every speaker of Bosnian is not in fact the case, claiming that his approach is "scholarly" and "scientific." See Džaja, "Dobri Bošnjani" and "Boni Homines." On the dobri/Good in Bosnian
